

   REGARDING THE PROPOSED WORK
1. THE NEED.


A few years ago, a theologian visiting the United States made the following observation: 


While I’ve been here in North America, I’ve been struck by how fragmented our 
reading of the Bible is. It’s kind of a Sunday school version of the Bible: all these 
isolated little Bible stories, taught out of their context. What we need to reclaim is 
the big story, the big picture.
 

Yet the Christian searching for a book on “the big picture” of the biblical narrative may be discouraged by what he finds. He will find a few volumes providing book-by-book, serial synopses of the entire Bible, works such as Wilkinson and Boa’s Talk thru the Bible, Fee and Stuart’s How to Read the Bible Book by Book, or their predecessor,  Henrietta Mears’ What the Bible Is All About. But all of these are essentially textbooks, and they read…like textbooks. At the other extreme, one will find multi-volume sets of rather academic commentary. But the middle ground is a void. 


The reader will not find a single book whose primary purpose is to paint in broad 
strokes a picture of the biblical narrative, and to do so in essays—essays that are 
engaging, diverse, and instructive.
 
2. THE PROPOSED BOOK.

The proposed work is a collection of essays designed to—


1) provide a broad outline of the biblical narrative;


2) examine its primary and unifying themes;


3) consider briefly the non-narrative works folded into the overall story—works 


of  poetry, prophesy, and wisdom.

The essays are presented sets of four, twelve sets in all. Each set focuses on a major aspect of the biblical narrative. Collectively, they argue the integrity of the Bible and the unity Old and New Testaments, they provide a foundation upon which a reader can quickly build his knowledge of the Bible, and they cite a wide variety of current, basic, and readily available resources. Of the 100+ titles cited, over 75% were published after 1990; over 40% were published after 2000. 

Finally, though the essays are designed as pieces of an integrated whole, each essay can stand alone. 

OUTLINE OF CONTENTS. 

Both a Table of Contents and an Annotated Table of Contents (in place of an outline) are available upon request.

TARGET READERSHIP.

1. Primary target: The Christian desirous of a better understanding of the Bible     

 as an integrated, comprehensible whole. 

2. Secondary target: The curious non-Christian, one who would never think of reading a Christian commentary or textbook, but who might be agreeable to reading a collection of essays on the Christian Bible.

CURRENT STATUS OF THE WRITING.

The manuscript is complete.

Text + notes: 440 pages. . 


Total word count of text, notes, works cited, etc.: 108, 460.

Average length of essay: 7.8 pages. 

SAMPLE CHAPTERS: See below.
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Chapter Eighteen





THE PROPHET’S BURDEN





Thy words were found, and I ate them,




  and thy words became to me a joy




  and the delight of my heart….









Jeremiah: 15:16


It was winter. The king and his court were gathered in a special winter apartment within the palace warming themselves by a fire in a brazier, when Micaiah, grandson to the secretary of state, burst into the room. He brought hard news: Baruch, secretary to the prophet Jeremiah, had just read Jeremiah’s latest prophecy to a large crowd gathered at the temple. Many Israelites had been fasting, seeking a word from the Lord, and now, unexpectedly, they had heard it from Jeremiah by way of Baruch. Baruch had proclaimed it from an upper chamber of the temple to the crowds assembled below. The news took the king, Jehoiakim, by surprise: Jeremiah had been banned from the temple because of his foreboding prophesies (Jeremiah 36). For some time he had been warning all who would listen that if Judah did not abandon its sinful idolatry, God would punish the nation. Worse (in the eyes of the king), Jeremiah had counseled the nation to submit peaceably to Babylon, the empire that had only recently conquered Judah and had taken control of the walled city of Jerusalem. The Babylonian conquest had been ordained by God to bring Judah to its spiritual senses. But the king regarded the prophets’ warnings about sin and judgment as so much gibberish, as he would soon make abundantly clear. As for suggestions that Jerusalem should continue in submission to Babylon, these the king regarded as not only demoralizing, but treasonous. Despite the prophet’s warning against rebellion, rebellion was exactly what King Jehoiakim had in mind. Moreover, he had the support of false prophets who sought to curry his favor, and who had encouraged his schemes by “prophesying” that Jerusalem would never fall to an invader. They propagandized the nation on the king’s behalf, trading true prophecy for manipulative political influence. Regarding these false prophets, the Lord declared:




An appalling and horrible thing 




   has happened to the land:




the prophets prophesy falsely,




   and the priests rule at their discretion;




my people love to have it so, 




   but what will you do when the end comes?









Jeremiah 5:30-31


But a single independent prophet, especially one esteemed by the people, could cause no end of trouble for a ruler bent upon plans of his own. Uriah had been the last such prophet. His pronouncements, like those of Jeremiah, had warned that Judah was to be punished for its sins; he had prophesied, moreover, that Jerusalem faced even worse punishment than Babylonian domination if it rebelled against God’s discipline. (Though the Babylonians had captured the Jerusalem, to this point they had left the city intact, and had proven themselves benign rulers) Ultimately, in fear for his life, the prophet Uriah fled from Judah, seeking refuge in the land of Egypt. But King Jehoiakim had him extradited, brought before him, and slain in his presence (Jeremiah 26:20-23). Now, hearing the news of Jeremiah’s latest prophecy, Jehoiakim commanded that Jeremiah and Baruch be brought before him immediately. Certain court officials, however, having anticipated the king’s response, had warned Jeremiah and Baruch to hide themselves, and they had done so.


Unable to seize the two and as yet having received only an oral report of Jeremiah’s prophecy, the king demanded that the scroll containing the prophecy be brought to him and read aloud in his presence. The order was carried out, but as each section of the scroll was read, the king cut it away with a penknife and tossed it into the flames of the brazier which warmed the apartment. This action, utterly unexpected, shocked several officials not only because of the nature of the deed itself, but because it came from a king whose father—King Josiah—had been the greatest spiritual reformer in the history of the divided kingdom.
 Impervious to their protests, the king persisted in cutting the scroll and burning it segment by segment until the entire document had been incinerated. (Later, Jeremiah and Baruch would produce a new, amplified copy.)


Given all this, one might marvel that Jeremiah continued to prophesy. Worse was yet to come, including abuse, imprisonment, and threats of death, yet he persisted. To understand such resolution not only on the part of Jeremiah, but of countless other prophets, one must understand that true prophets of God did not speak from personal predilection; they spoke because they were called to do so, and they spoke in fear and 

trembling—not fear of men, but fear of God. The call of God was not to be denied. 

Regarding his own call from God, Jeremiah recounted:



Now the word of the Lord came to me saying,



 
“Before I formed you in the womb I knew you;



 
and before you were born, I consecrated you;




I appointed you a prophet to the nations.”



Then I said, “Ah, Lord God! Behold, I do not know how to speak, for I am 

only a youth.” But the Lord said to me,




“Do not say, ‘I am only a youth’;




for to all whom I send you you shall go,




and whatever I command you you shall speak.”










Jeremiah 1:5-6

It is clear from his own words that at times, because of persecution, fear, and exhaustion, Jeremiah wanted nothing more than to be relieved of the burden of prophecy. But relief was not forthcoming:




O Lord, you induced me, and I was persuaded;




You are stronger than I, and have prevailed.




For when I spoke, I cried out;




I shouted “violence and plunder!”




Because the word of the Lord was made to me




A reproach and a derision daily.




Then I said, I will not make mention of Him,




Nor speak anymore in His name.




But His word was in my heart like a burning fire,




Shut up in my bones;




I was weary of holding it back,




And I could not.


Jeremiah 20:7-9 (NKJV)

Not only were prophets of God compelled to speak out, often despite personal struggles and severe persecution, but they were constrained (even as Balaam had been) to speak on only those matters that the Lord God had given them to speak, no more and no less. They were compelled, moreover, to remain true to the message that had been entrusted to them. Were they to fail to do so, they would be held to a dear account by God himself. Consider the commissioning of Ezekiel:


At the end of seven days, the word of the Lord came to me: “Son of man, I have 
made you a watchman for the house of Israel; whenever you hear a word from my 
mouth, you shall give them warning for me. If I say to the wicked ‘You shall 
surely die,’ and you give him no warning, nor speak to warn the wicked from his 
wicked way, in order to save his life, that wicked man shall die in his iniquity; but 
his blood I will require at your hand. But if you warn the wicked, and he does not 
turn from his wickedness, or from his wicked way, he shall die in his iniquity; but 
you will have saved your life.



Ezekiel 3:16-19
Centuries later, the apostle Paul, speaking to Ephesian elders, at one point declared: 



“And now, behold, I know that all you among whom I have gone preaching the 
kingdom will see my face no more. Therefore I testify to you this day that I am 
innocent of the blood of all of you, for I did not shrink from declaring to you the 
whole counsel of God. Take heed to yourselves and to the whole flock, in which 

the Holy Spirit has made you overseers….” 

Acts 20:25-28  

To the reader unfamiliar with the Old Testament, Paul’s protestation about being “innocent of the blood” of his listeners might seem inexplicable, but to one familiar with the Old Testament, his words echo the response of many an earlier prophet to the commands of God, and to the responsibilities those commands they entailed.


Upon occasion, the call to prophesy even involved a vision of God. Once he had seen the holiness of God, the prophet-to-be was inescapably overcome with a realization of his own unworthiness, of his own sinful nature—a nature common to all men.
 Isaiah wrote, “In the year that King Uzziah died I saw the Lord sitting upon a throne, high and lifted up; and his train filled the temple…. And I said, ‘Woe is me! For I am lost; for I am a man of unclean lips, and I dwell in the midst of a people of unclean lips; for my eyes have seen the King, the Lord of hosts!’” (Isaiah 6:1 & 5). 


The true prophets came from such diverse backgrounds, their messages came to them in so many different ways, and they delivered these messages in such a dazzling variety of forms that one commentator forthrightly opens his article on prophecy by acknowledging: “No comprehensive definition of an Israelite prophet is possible.”
 Ultimately, the prophets were simply ordinary men and women, but were men and women called to proclaim messages from God, messages which always pertained to the covenant of God with his people, first the Old Covenant and later the New. These messages from the Lord focused primarily on seven areas:


1. exposition of a particular part of God’s plan, a part which could be had by 


humans in no other way but through direct revelation;


2. encouragement for people to commit to God, to his plan, in faith;

3. rebuke when people strayed from God’s plan; 


4. predictions and promises of hope, especially in times of severe distress;


5. authentication of a prophet or a part of the plan;


6. pronouncement of a blessing, a curse, or both;


7. promise and authentication of the One-to-Come—the Messiah.

Prophet upon prophet was called to speak on God’s behalf, and once called, was simply unable to do otherwise than to speak the word of the Lord.




“Surely the Lord God does nothing




   without revealing his secret




    to his servants the prophets.




The lion has roared;




   who will not fear?




The Lord God has spoken; 




   who can but prophesy?”

Amos 3:7-8
Chapter Thirty





TURBULENT TIMES



And the Pharisees and the Sadducees came, and to test him, they asked 
him to show them a sign from heaven. He answered them, “When it is evening, 
you say ‘It will be fair weather [tomorrow], for the sky is red.’ And in the 
morning, ‘It will be stormy today, for the sky is red and threatening.’ You know 
how to interpret the appearance of the sky, but you cannot interpret the signs of 
the times.”









Matthew 16:1-2 


Herod the Great killed two of his ten wives, one mother-in-law, one wife’s grandfather, and at least three of his own sons; he had a multitude of others tortured and then slaughtered, men whom he believed—rightly or wrongly—to have threatened his standing or to have blocked his ambition. On the eve of his death, knowing himself so despised by the Jews that they might actually celebrate his death, he ordered the wholesale killing of prisoners so that there would be at least some type of sorrow in the land at the time of his demise. He produced a family that had few equals, even in ancient times, for murderous ambition and internal rivalries.
 “Augustus allegedly observed that it would be better to be Herod’s pig than a member of his family, since, as a Jew, Herod could not kill and eat a pig.”
 Yet Caesar Augustus kept Herod in office, and an understanding of his doing so, despite his alleged disdain for the man, gives insight into the world into which Jesus was born.


First, Herod was not, in the eyes of most Jews of the time, an authentic Jew. He was born to an Idumean father, which means he was descended from the Edomites, a people despised by the Jews. By the time of Herod, hostility between the Edomites and Israelites had simmered for no less than a thousand years. The Edomites had once lived southeast of Canaan, and when Moses attempted to lead the Israelites into the Promised Land, they had blocked the Israelites’ passage, forcing them into a much longer and more exposed route (Numbers 20:14-21). Hostilities between the Edomites and Israelites persisted for centuries thereafter, so when Jerusalem fell to the armies of Babylon (598 BC), the Edomites had actually celebrated.
 Worse, during the time of the Babylonian exile, Edomites swept into a defenseless southern Judah and occupied much of the land. There they remained, and the area they occupied eventually became known as Idumea, the Greek version of the word “Edom.” In intertestamental times, during the brief span of Jewish independence, a ruler named Hyrcanus forced the Idumeans either to emigrate or to convert to Judaism (125 B.C.). Those who accepted forced conversion were thereafter regarded with great suspicion by the Jews. Such was Herod’s heritage on his father’s side. As for his mother, she was a Nabatean, a member of an Arab tribe which by Herod’s time occupied the original homeland of the Edomites in the Transjordan. There they built the complex of monuments and dwellings known as Petra.
 The Nabateans did not worship the God of Israel.


But Herod, though distrusted by the Jews, was useful to Rome, even admired 

there by some. He was a capable if ruthless administrator, and ruthlessness was a quality not unappreciated in Rome. Furthermore, his very unpopularity with the Jews insured that he was hardly likely to lead Judea into rebellion against Rome. The Roman Empire at this point in time stretched from Asia Minor to England, encompassing the whole of the Mediterranean basin. In that sprawling empire, Rome had to contend with troubles enough. If the ruler of a small client state could keep a persistently troublesome people under control, even though despised by them, so much the better. Herod’s unpopularity in his own contentious country would have been seen by Rome as an asset. 


And this much must be conceded to Herod the Great: he was not only a capable military commander, but as an administrator and planner, he was a true visionary. In the words of one commentator, “Herod ranks as one of the greatest builders in the ancient world, second only to Tiberius.”
 His projects were to transform the state of Judea and neighboring regions, greatly raising their standing in the eyes of the Empire. As for Rome, it was interested in obtaining from its territories only three things: submission to its rule, prompt payment of taxes, and maintenance of free passage on territorial roads both for military movements and for free trade. Trade and taxes were the lifeblood of the Empire. Territories that accepted Roman rule, paid their taxes, and gave free passage through their roads (or sea lanes) were more or less left alone, and for the most part, they prospered. Territories that rebelled met with reprisal that was swift and brutal, but entirely predictable. 


By the time of Christ, Judea had chaffed centuries of domination under 

Babylon, then Persia, then Greece (or remnants of the Greek empire), and finally Rome. 

Only once, for a brief century (165-63 BC), had Judea regained its independence as a nation.  Much earlier, upon the untimely the death of Alexander the Great (323 BC), Greek commanders fought for control of the fragmenting Greek Empire, and two were successful in establishing rather powerful domains, one in Egypt (the Ptolemaic state), and the other in Assyria (the Seleucid state). Judea, because of the trade routes that passed through it, was a prize over which these two powers contended for centuries. During those times, Judea experienced no end of intrigues, wars, betrayals, skirmishes, and slaughters. During those times also, the once theocratic rule associated with the temple had splintered into factions, factions that disagreed over many issues, chief among them being the extent to which the Jews should accommodate Greek culture. 


Such disagreements would have made no sense if Greek culture had no appeal, but Greek rule had offered Israelites more than material benefits to its subjects; it offered them a compellingly attractive culture. As for the material benefits, these were severely practical. The Greeks had introduced a common language to the empire, and it remained for centuries the lingua franca not only for the Near East but also for much of the Mediterranean basin. Long after the collapse of the Greek Empire, this common language continued to facilitate international trade, as did another innovation of the Greeks: common coinage. But it was the Greek culture itself, with its literature and its arts, its philosophies and political theories, its athleticism and its military prowess, that the Jews found so seductive. The intensity of Hellenism’s draw was illustrated by the following: because contestants in Greek athletics performed nude and because Jewish males would be immediately recognized as such due to circumcision— a practice that Greeks regarded as a barbaric mutilation—young Jewish males were actually subjecting themselves to medical procedures designed, if not to reverse the circumcision, at least to hide it.
 Such behavior would have shocked and dismayed conservative Jews. 


Nor was Hellenism the only cultural threat to Judaism. Except in the worst of 

wars, the powers of empire kept trade routes open, and international trade flourished during both Greek and Roman domination. Because the trunk routes for all Near Eastern trade passed through Judea, not to mention a variety of subsidiary roads, Judea prospered. But beside dates and raisins, copper and ivory, silks and incense, the merchant caravans also brought an influx of ideas along those trade routes. During the centuries of Greek rule, the Jews were exposed to a constant stream of new cultures, new philosophies, and new religions. Further, because of the Jewish dispersion, by the time of Christ the centers of Jewish learning were Alexandria and Babylon. Egypt, moreover, had long been a refuge for displaced Jews, and in 312 BC one of the Greek rulers—Ptolemy I—had relocated a large contingent of Jews from Jerusalem to Alexandria. There a Jewish community had flourished.
 As for Babylon, many of the exiles had never left that city, but had chosen to remain there after the captivity. In Babylon they created a wealthy, cultured community. Ideas filtered back and forth among the three centers of Jewish religion: Alexandria, Babylon, and Jerusalem. But although the Jews were open to ideas, they feared the possibility that certain ideas might cause cultural shifts, might ultimately foster the absorption of Judaism into foreign cultures. And the culture they came to fear the most was that of Greece.


Their fears were not without foundation. First, syncretism—the blending of one religion with another—was so pervasive in the Ancient Near East that the Jews, in their persistent resistance to it, were regarded as unreasonably stubborn, even irrational. Yet the identity of Israel was based primarily not upon race or ethnicity but upon a covenantal relationship with God. Absent that relationship, who were the Jews? Secondly, from time immemorial, cultural accommodation had led Israelites toward religiously mixed marriages, and this in turn led to the erosion of their covenantal religion. The danger was all the more threatening by the time of Christ both because of the extended length of foreign domination and because of the increasing number of Jews living in foreign lands. Thirdly, the Jews hated foreign rule because it had brought, even in their recent past, the most severe of persecutions, and there was ever present the fear that it would do so again. One Greek ruler had attempted to eradicate Judaism entirely, and the attempt had been as blasphemous as it was brutal. 



In 167 BC Antiochus [IV] sent his troops to Jerusalem, ordering them to 
transform the temple of the Lord into a shrine to Zeus Ouranos, the god of 
heaven. The Greeks massacred the residents of Jerusalem and burned private 
homes and public structures throughout the city. The city walls that Nehemiah 
labored over were demolished. A grim fortress called the Akra was erected on the 
site where Solomon’s palace had stood. The temple itself wasn’t spared from 
destruction. In its most holy sanctuary an idol—the “abomination of 
desolation”—was erected. The Lord’s altar was replaced with a pagan altar…. 
Pigs and other unclean animals were slaughtered in the temple precincts. Laws 
were enacted that forbid the Jews from observing the Sabbath day or traditional 
festivals. Circumcision was outlawed. Scrolls of the law were burned, and anyone 
found possessing a copy of the law was killed…. Fierce tortures were 


implemented….

When so many Jewish men had been killed that women began to perform circumcisions, 

the women caught doing so had the bodies of their murdered babies hanged about their necks; then they were tortured to death. This wave of persecution was ultimately overcome, but its memory forever colored the attitude of Jews toward foreign rulers, and even influenced the attitudes of the various factions of Judaism toward each other. Those parties which had favored the accommodation of Hellenism before the persecution were later portrayed by their rivals as having invited the trouble by their openness; their opposite, the parties which had refused the Gentiles any accommodation, were portrayed by their rivals as having provoked persecution by virtue of their narrowness. By the time of Christ, there seemed little possibility for a Jew not being seen either as a potential collaborator on the one hand or a potential provocateur on the other. To a large extent, the light in which a person was seen depended upon his party affiliation, and for most, this was an accident of birth rather than an informed choice. The major Jewish parties recorded in the New Testament were three: the Sadducees, the Pharisees, and the Herodians; to these, historians add a slender fourth: the Essenes.


The origins of both the Pharisees and the Sadducees have been lost, but of the Sadducees, it can be said that from their very beginnings they seem to have been closely associated with the temple priesthood.
 They were the social elites, small in number but holding disproportionate power and wealth, and generally also holding control of the Sanhedrin, the ruling Jewish political body headquartered in Jerusalem. Considered by other Jews to be arrogant and harsh, they were also more cosmopolitan, more open to Hellenization, and less strict regarding the Law than others. But in their theology, they were frozen into a system that did not allow for an afterlife, much less for divine punishment or reward in the hereafter, or for angels and demons. They rejected entirely the notion of resurrection of the dead at a Last Judgment at the end of time. 


Their counterparts were the Pharisees, a lay movement of learned scholars who 

did believe in an afterlife, in a human spirit that survived the grave, in angels and in demons, and in the eventual resurrection of the dead and a final judgment. The Pharisees believed in the sanctity of the Torah, but, unlike the Sadducees, were also open to viewing the prophets as canonical.
 Furthermore, the Pharisees differed from the Sadducees in ethics as much as they did in theology. Meticulous in the application of every facet of the law, from ritual purification to the payment of tithes, by the time of Christ they had had a well developed oral tradition interpreting the law. In marked distinction from the Sadducees, the Pharisees regarded this “oral law” as authoritative as the Scriptures themselves.
 The Pharisees were closely associated with what appears to be another group, the scribes.
 These experts could parse the Scriptures in their original language of Hebrew, a language lost to the Jews after the Babylonian exile. During that time, their tongue had become Aramaic, and many Jews in the dispersion spoke neither Hebrew nor Aramaic: Greek, the language of empire, had become their tongue.


The third party, the Herodians, has often been characterized as a strictly political faction and as their name implies, they supported Herodian kingship. In all probability, many were simply Idumeans supporting fellow Idumean kings or pretenders to the throne (even after the death of Herod the Great, others of his family held key positions of power).
 But it would be a misleading oversimplification to say that they had no religious interest; separation of religion from internal politics was hardly possible among 

the Jews by the time of Christ. 


Though not mentioned by name in the Scriptures, another religious group 

during this time, the Essenes, appears to have been an ascetic movement that not 

only shunned contact with Gentiles but fellow Jews as well, and to have lived in austere, cloistered communities. It is difficult to assess their influence because information about them is sparse, sometimes conflicting, and subject to much speculation.


Though these were the major parties at the time of Christ, there were likely others, 

and the above parties were not without their own internal divisions. The Pharisees, for example, were polarized into two competing camps at this time. Anthony J. Tomasino observes, “Scholars have come to realize that early Judaism was far more diverse than once believed.”
 In like manner, Albert A. Bell writes, “Even in their struggle to preserve and transmit their faith, the Jews were split into several factions or parties…. Defining ‘orthodoxy’ in first-century Judaism has proven difficult….”
 


Thus the world into which Jesus was born was a complex, dynamic mosaic of competing, often hostile factions, and it was a world that could be dangerous. Even as Herod the Great struggled against the debilitating illness that would soon take his life, young religious zealots tore down the figure of a golden eagle—most probably a Roman insignia—which Herod himself had placed over the main gates to the temple, tore it down because they regarded it as blasphemous. From his deathbed, Herod ordered those involved to be executed, and for the ringleaders, he specified the type of death: they were to be burned alive. So they were. Among the Jews, all religion was political and all politics, religious. Any person attempting to assume or to assert spiritual authority would inevitably also be seen as a political agent, and would therefore be taking his life in his hands.
� Ruth Padilla DeBorst, in an interview with Andy Crouch entitled “Liberate My People,” in Christianity Today, Vol. 51, no. 8 (August, 2007), 33. In this regard, in a recent article in The Economist one Biblicist noted that although Americans purchase twenty million Bibles a year, we remain “a nation of biblical illiterates.” See “The Bible v the Koran: Battle of the Books,” ECONOMIST, December 22nd 2007-January 4th, 2008, 81. 





� A notable near-exception: in 1955, Werner Keller published, in German, The Bible as History, and over 10,000,000 copies of that book have sold in many translations, but especially in English. Now in its second revised edition, it is still in print and it is a still a good read. However, the book is now somewhat dated, and it did not cover major biblical themes. Its sole focus was the historicity of the Bible. 








� When King Josiah ordered the temple cleaned and restored after the nation had fallen into a long period of idolatry, the book of the law was discovered and read aloud to the king. Upon hearing it, and realizing how far Judah had fallen, the king rent his garments (2 Kings 22:11 and 2 Chronicles 34:19; emphasis added). The word for “rent” in the Hebrew is qara . But when King Josiah’s son hears the word the Lord through the prophet Jeremiah, he did not rend his garments; he rent the word itself, and did so with a knife. The Hebrew word translated in Jeremiah 36:23 as “cut…off” (RSV) is again qara, and the parallel is unmistakable.





� In the New Testament, in the Gospel of Luke, Jesus performs a miracle that stuns Simon Peter. Upon realizing the implications of what had just occurred, Peter “fell down at Jesus’ knees, and cried out to Jesus, ‘Depart from me, for I am a sinful man, O Lord’” (Luke 5:1-11). At the opening of the Book of Revelation, John saw “one like the son of man,” the risen Savior in his glory, and John “fell at his feet as though dead” (Revelation 1:12-20). See also Judges 6:22, Judges 13:26-28, and Ezekiel 1:26-28.





� David Hill, “Prophets,” The Oxford Companion to the Bible, eds. Bruce M. Metzger and Michael D. Coogan (New York: Oxford University Press, 1993), 620. See also Evangelical Dictionary of Theology, 2nd ed., 960-962.





� For brief treatments on Herod and his family in works already cited, see Anthony J. Tomasino, Judaism before Jesus, 260-277, Holman Bible Atlas, 198-206 and Zondervan NIV Atlas of the Bible, 160-165, as well as Dictionary of New Testament Background, eds. Craig A. Evans & Stanley Porter (Downers Grove, Illinois: InterVarsity Press, 2000), 485-494. In addition, see Exploring the New Testament World, 68-72, and also 299, where Bell has provided a helpful chart outlining the generations, the marriages and intermarriages of the Herod family, along with this note: 





	Not all of Herod’s family is charted above. The duplication of names causes confusion among 	ancient sources. Multiple marriages and intermarriage between cousins and aunts/uncles with 	nephews/nieces also make it difficult to identify some individuals. Josephus says that within a 	century of his death, “all but a few of Herod’s issue, and there were many, had perished.” Few 	died a natural death.


	


� Albert A. Bell, Exploring the New Testament World (Nashville, Tennessee: Thomas Nelson, 1998), 72.





� In  the prophecy of Obadiah, we find these lines regarding Edom:





	On the day that you stood aloof,


	   on the day that strangers carried off his wealth, 


	and foreigners entered his gates


	   and cast lots for Jerusalem,


	   you were like one of them.


	But you should not have gloated over the day of your brother


	   in the day of his misfortune;


	you should not have rejoiced over the people of Judah


	   in the day of distress….					Obadiah 10-12





Though there are more than one occasion to which these lines might apply, a review of Obadiah and related prophesies (for example, Psalm 137:7; Lamentations 4:22) will likely convince the reader that they apply to the fall of Jerusalem to the Babylonians.


	


� For a superb pictorial presentation of the ruins of Petra, see Fabio Bourbon, Petra (New York: Barnes & Noble, 1999). Despite Bourbon’s skepticism about the historicity of the biblical narratives (“Although the Bible is of questionable historic value...,” page 12), this book is a superb photographic study of the site.  See also Fabio Bourbon and Enrico Lavagno, The Holy Land: Guide to the Archeological Sites and Historical Monuments (New York: Barnes & Noble, by permission: White Star S.r1, Vercelli, Italy, 2004), 188-205; see 172-177 on other archeological sites relating to Nabatea (alternately, Nabataea).





� Thomas V. Brisco, Holman Bible Atlas, 199. Brisco provides an excellent overview of Herod’s enormous building projects: 198-206. See also Fabio Bourbon and Enrico Lavagno, The Holy Land, 96-101, 150-151, 154-155, and 162-169.





� See Bell, Exploring the New Testament World, 27, and Tomasino, Judaism before Jesus, 130-131.





� In Alexandria in the 3rd century B.C. the Hebrew Bible was translated into a Greek version known as the Septuagint. This translation has been of great significance to biblical scholars, for it has allowed them to see what the ancient translators regarded as equivalent Greek words for Hebrew counterparts, and in some cases, this has helped clarify uncertain meaning of a word in the original Hebrew text. It must be noted, however, that the Septuagint translation itself is uneven, and not without its own occasional difficulties.


  


� Tomasino, Judaism before Jesus, 134-135.





� See Zondervan Pictorial Encyclopedia of the Bible, Vol. 5, 211-216.


 


� See Zondervan Pictorial Encyclopedia of the Bible, Vol. 4, 745-752.





� See Chapters Thirty-three and Thirty-nine for brief comments on the oral law.





� In the New Testament, scribes are often associated with the Pharisees, as indicated by the recurrent phrase: “the scribes and the Pharisees.” But as Albert Bell, Jr., has pointed out, the Greek word which is translated into English as “and”—kai—may mean “and,” but it may also mean “even” or “namely.” Thus, the phrase now rendered “scribes and Pharisees,” should, in Bell’s opinion, be rendered “the scribes, namely the Pharisees.” He argues that by New Testament times the scribes (soferim) had become known by a new name, and that the “scribes, even the Pharisees” of the New Testament are in reality one and the same group. See Bell, Exploring the New Testament World, 33-37. However…see also Zondervan Pictorial Encyclopedia of the Bible, Vol. 5, 298-302, for a more traditional and representative view.





� After the death of Herod the Great, the territory he had ruled was divided into three parts, each part to be ruled by one of his three sons. One of those sons, Archelaus, inherited most of his father’s cruelty, but none of his political acumen. Archelaus was deposed by Roman authorities within two years of his taking office, and was sent off to the frontiers of the empire in Gaul. But prior to that, when Joseph led Mary and Jesus back to their homeland after a brief exile in Egypt and he heard that Archelaus had just taken command of his territory (territory that included Bethlehem), he moved the family north to Nazareth. Joseph had been warned about Archelaus in a dream. See Matthew 2:19-23.





� For brief comments both on the Essenes and on the difficulties of source material, see Bell, Exploring the New Testament World, 39-41, Tomasino, Judaism before Jesus, 160-166 and 173-184, and Briscoe, The Holman Bible Atlas, 213-215. There may have been many small, short-lived ascetic groups in Judea about the time of Christ, but limited source materials allow us to say little more. Also, although those known as the Qumran Covenanters were once thought of as being Essenes, such identification has not been without serious debate among scholars.
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� Bell, Exploring the New Testament World, 31.














