CHAPTER 4
Paul, Explorer of the Roman Empire
“I desire, as I have for many years, to come to you when I go to Spain.” 

Paul, writing to the Christians in Rome. Rom. 15:23-24
Explorers


Far off the beaten tourist track toward the northeastern corner of the Mediterranean Sea, is the rather non-descript city of Tarsus, Turkey. Once a bustling center of commerce, with the main east-west land route lying to the north, and a river harbor opening into the Mediterranean Sea on the south, there is not much here to bring tourists today.  But our interest in Saul takes us there.


Driving eastward across the vast expanses of Turkey, through Iconium (Konya today) and past the abandoned sites of Lystra and Derbe surrounded by wheat fields, you approach the rugged Taurus Mountain range, the great natural barrier between Greece and Rome and eastern Asia Minor. You wind slowly upwards, following overloaded trucks spewing diesel smoke, up the western side of the mountains, admiring the rugged beauty and fragrant pines.  You are traveling the route of Alexander the Great and his conquering armies, of traders, and missionaries, through the Cilician Gates, the narrow pass through which this ancient and modern road leads. Reaching the summit you begin your descent behind trucks, now with squealing, overheated brakes, 4,000 feet down to the Cilician Plains, toward the Mediterranean Sea, toward Tarsus.

As you approach Tarsus, you notice the dust, potholes and general scruffiness of this once important city. It occurs to you that there doesn't seem to be any other tourists in Tarsus who are searching for remainders of Tarsus from the period of Saul’s early life. Very few people you ask seem to know anything about Paul. Although your guidebook identifies Cleopatra's Gate, St. Paul's Well, and St. Paul's church as having connections with Saul, these sites seem to have no connection to anything you have ever read in Acts. You find the excavated cardo, and imagine the boy Saul running past the columned shops lining the street. You find the Roman Baths that Saul likely avoided. You even spot a tiny store selling snacks and water called "St. Paul's Glida." At least the memory of Paul has not entirely disappeared.

You return to the cardo and ponder this "no ordinary city" of Tarsus, the world in which the young Saul was shaped. Was Saul, growing up here an “ordinary” boy? How are the world’s great explorers to be understood and explained? 

 I recalled an earlier conversation with Captain Steve, the retired sea captain from whom we had purchased SailingActs. 
“Why are there so many Greek merchant ships and so many Greek captains in the shipping industry?” I asked after listening to his tales of life at sea for an hour one evening over dinner and learning that Greeks are the single largest ethnic group among the world's sea-captains. 

“We Greeks are adventurers, explorers,” Captain Steve explained. “We like to explore the world. We like to explore the world of ideas as well. We are not afraid of new things.”

Does living on the edge of the sea shape how one looks at the world? Do people of the land see strangers as threatening while people of the sea view strangers and their ideas more positively? How much of the Greek view of the world did Saul the Jew absorb growing up as he did in a seaport? Isn’t it very likely that Paul met people whose stories of travel in far off places and cultures fueled his curiosity about the world even further? There have been so many famous Greeks and other sea people of the Mediterranean who fearlessly explored ever more distant lands. Paul in the book of Acts seems to be so Greek in that respect. 

Maybe Paul’s efforts of getting Greeks accepted by his Jewish fellow-believers had something to do with those distinctly Greek traits of curiosity, openness, adventure and exploration he admired so much. Perhaps he admired them because he had them himself. Maybe part of Paul’s exasperation with his fellow Jewish believers, especially in Jerusalem, was that they did not share his own Greek traits of curiosity, openness, adventure, and exploration. We will look at Acts for insights into these possibilities about Paul.

Acts and the shift from land to sea 

As noted in the previous chapter, even before Paul appears in the story, the action in Acts shifts from the land east of the Palestine’s shoreline of the Mediterranean to the sea and lands west of the shoreline of Palestine. A cursory look at the maps in the back of many editions of Bibles demonstrates this shift. In the entire Scriptures, only Acts mentions the important port cities of Antioch and Caesarea. (Antioch is mentioned by Paul two more times autobiographically in his Epistles.) Joppa is mentioned in the Old Testament only as a seaport and one of the several coastal cities that remained in enemy hands throughout most of Israel’s history in Scripture, forcing the Israelites away from the coastline and into the hill country. Gaza, the Philistine city famous for Samson’s undoing, is mentioned a number of times in the Old Testament but only once in the New Testament in connection with the story of Philip and the Ethiopian official in the book of Acts.

These four cities mentioned in Acts, especially Antioch and Caesarea, are pivotal. Indeed Antioch and Caesarea, and to a lesser extent Joppa and Gaza, act as a kind of gigantic hinge of biblical and eventually western history. It is as if the map of scripture is a page in a book. The left page is blank. The right page is printed with a map of the land with the western shore of the Mediterranean close to the binding. Egypt is at the bottom left-hand corner, and Haran, from where Abram is called south into the land, is at the top left-hand corner. The territory on the right page is all east of the shoreline of the Mediterranean, stretching to Babylon at the extreme right edge of the map. This is the map of the Old Testament, the gospels, and the first twelve chapters of Acts. All of the action, all of the writers, all of the readers, all of the places and people mentioned in Scripture up until the thirteenth chapter of Acts occurs on that page. This is the stage on which the drama of God’s actions among his people is performed. There are only a few exceptions such as Jonah’s futile venture to escape God’s attention by sailing westward on the Mediterranean, or descriptions and judgments against the people of the sea who continually threaten or upstage God’s people of the land. Acts 1 to 12 takes the action irresistibly toward the sea, the seaports, and away from Jerusalem, the geographic and religious center of the land.

Now turn the page. The back side of the Old Testament and gospels map is printed with the map of the action of God among his people from Acts 13 on. The left page is now printed with the map and the right page is now blank. From Acts 13 until the final chapter in Revelation that ends the New Testament, the action is primarily the shoreline of Palestine and westward, on and around the Mediterranean Sea. All of the New Testament from Acts 13, with very few exceptions, was written about, from, to, and by people on and around the Mediterranean, all west of the shoreline of Palestine.     

These turning of the map pages in Acts are as pivotal in history as the terms “old world” and “new world” and the maps that have shaped our historical awareness in the West. The explorers who changed history, perceptions, and maps, were the eyes and ears of their cultures, viewing the world for others, making irreversible contacts with strangers, introducing them with the ideas and knowledge they had brought, and bringing back home the ideas and knowledge from those they had met. Ultimately, these explorers provided their sending cultures with cultural mirrors in which the sending cultures could view themselves in new ways. 

To digress briefly, the research of Rodney Stark clearly describes the kinds of people who lived and utilized seaport cities of the empire. These great cities were the centers of pluralism. Their inhabitants were open to trading goods and gods, ideals and idols with the rest of the world. It is no surprise to discover that seaport cities were among the earliest cities in which churches were established. Paul, like other explorers, utilizes the seaports and connects with seaport people, for the people who live in seaports are open to the world like the explorers they send and receive.
 

What the great explorers in history did for the world, Paul did for the Christian movement and, because of that, for world history. Paul can be understood as an explorer of the Roman Empire. Paul’s understanding of the lordship of Jesus and the kingdom of God is developed in his exploration of the power, glory and scope of the Roman Empire. Unless we western Christians can recognize this feature of Paul’s life, we will neither appreciate the dynamic development of Paul’s mission activity and theology, nor will we be able to identify the challenges and opportunities we have in a world that is increasingly similar to that of Paul’s day. Let us look at the characteristics of explorers and their role in history just a bit more closely.  

Explorers in History

Powerful and wealthy nations have long sought to dominate those areas of the world considered to be richer, weaker, emptier, or in some way desirable or advantageous to their own purposes of expanding their power and glory. Often explorers were commissioned by the rich and powerful of these nations as the first step of the dominating or exploiting agenda. The explorers’ sense of power, authority, and importance was directly connected to the status of the nation that sent them. While these explorers may have spent years away from their home culture, their sense of duty and potential glory continued to sustain and motivate them amid incredible challenges and difficulties. While this status of importance may have been neither apparent nor accepted by the people of the regions they were exploring, this did not necessarily diminish the confidence of the explorer. The great ones would continue their journey until they achieved their objectives, sometimes even unto death.  

Explorers opened up “new worlds.” These worlds may have existed in the imagination and fears of the nations doing the sending, but not in their experience. The “new world” was only “new” for the explorer and those whom the explorer represented. For the inhabitants of the land or culture that the explorer visited, it was the explorer who was new. This encounter between “old” and “new” ensured that some kind of cultural exchange always occurred. 

Explorers were generally controversial in their own day and were often simultaneously vilified and honored. They were not simply sent into the world to learn as neutral observers, but rather to learn in order to increase the power and glory of those who sent them, whether these were kings, patrons or pirates, traders or tyrants. Most explorers hoped to increase their own status as well. Explorers always had an agenda. 

 
Because of this, history has not always treated the great explorers kindly. The controversial heroes of one era can be reinterpreted as perpetuators of oppression and expansion of greed in another. Today, researchers of all types, historians, cultural anthropologists, sociologists, and even market researchers generally see themselves as being superior to the old-fashioned explorers. But what is a good anthropologist besides an explorer of culture with a specialized vocabulary? And are modern researchers ever really neutral? Who commissions and supports them and why? Even the desire for personal acclaim and promotion makes the cross-cultural and international researcher “guilty” of having an agenda. The question is not which explorers have an agenda but rather, which explorers have a genuinely good agenda for the people they encounter. Which explorers initiate positive change in the long run? 


Prior to the first century, travel on and around the Mediterranean Sea was not only difficult and uncomfortable, it was also dangerous. Early exploration in the Mediterranean was done by the Greeks, the Phoenicians, and other seafarers for the purpose of colonization, conquest, or trade.
 But by the first century a new category of travel was beginning to occur.  Because of the decline of pirating, the growth of sea-trade, and the thousands of miles of good Roman roads linking the empire, early tourism was taking off in the first century and continued to thrive in the second.
 People could now travel in relative safety and explore their own history, their myths and legends. The wealthy could afford some level of comfort by having a small army of slaves and attendants to provide them with their required amenities. The agenda of these first century travelers was “exploration” for personal enjoyment and learning. Paul was different.

Paul the Explorer 

Although travel was increasing in the first century, “most citizens, other than merchants and soldiers, did not travel much; Paul’s extensive travels were quite unusual.”
 Paul was likely one of the most well-traveled of his class in the first century. But it is not the extent of his journeys that make him an explorer, but rather the nature of his journeys and his unique agenda related to his vision of Jesus and the kingdom. Only where Paul lingered to work and organize a church, only during the winter months when travel was not feasible, only when prevented by imprisonment – these circumstances alone kept Paul in one place for very long over a period of ten to twelve years. Only prison or death it seemed, would keep Paul from moving ever farther from Jerusalem. Was Paul an explorer by nature? Did he become an explorer after his Damascus experience? Or was it possibly both?  

Growing up in Tarsus, the young Saul would have certainly observed the “ends of the earth” passing through by land and sea. As was mentioned earlier, Tarsus was not only a seaport, but was on the main route running from the east, and stood at the entrance of the Cilician Gates.
 His travel at a young age to study in Jerusalem, the place of pilgrimage for Jews scattered throughout the whole of the Roman Empire, would have added to his understanding and curiosity. For as his commitment to Judaism grew, his awareness of the attraction and threat of the power and glory of Rome would have also increased. According to Ramsey, Saul “had been brought up from infancy in the Greek city of Tarsus as at once a citizen of that city and also a citizen of the imperial city of Rome. He had been trained to a far wider outlook on the world than the people of Jerusalem could attain to. He knew the pagan world from inside, its needs, its desires, its religious longings, its weakness, and its crimes.”

Saul’s early travels following his education in Jerusalem appear to be motivated by a reactionary agenda, an attempt to prevent the erosion of religious tradition and the relentless temptation of Hellenism for the Jews to participate in the power and the glory of pagan Rome. The persecution of the Christians may have been in part a misguided defense against the inroads of Hellenism, laxity, and disunity within the Jewish community that Saul perceived was being fostered among the followers of Jesus. Jewish identity was vastly important for Saul, a Roman citizen coming from Tarsus. Ramsey talks about the special rights and privileges that the Jewish community of Tarsus enjoyed
 and Saul most likely had observed the erosion of Jewish identity among those who enjoyed such benefits of the Roman system.

Saul’s curiosity and fascination with the world and its people coupled with his religious passion is evident prior to his conversion. He displays curiosity at Stephan’s execution and seems to have listened carefully to Stephan’s final vision of Jesus recorded in Acts (Acts 7:54-8:1). Was Paul unusually curious about the world? A Guidebook of Greece, written by Pausanias sometime between A.D. 160 and 180, is the only surviving travel guide from ancient times. The recommended itinerary however, “did not venture further west than Italy; after all, a typical ancient tourist, principally interested in monuments of the hoary past, would find little to engage his attention in the relatively new centres that had sprung up in the wake of Rome’s conquest of Gaul, Spain and Britain.”
 Contrast this to Paul who indicated his desire to go to Spain and beyond. Paul was no mere tourist! 

His rampage toward Damascus is also indicative of his character. Damascus was technically outside of the jurisdiction of Rome, and it is unclear whether Jewish religious authority legally extended to Damascus at that time. We see a quality of Saul that we will observe latter in his mission activities – he is used to operating outside of the boundaries. This is a pattern of many famous explorers in history who, once on the journey, make decisions that go beyond the original plans of those who commissioned the journey, and need to be explained upon reporting back. Meeting Jesus on the road to Damascus certainly changed Saul's itinerary, but it did not slow his previous momentum. 

As with other explorers, Paul’s itinerary was open ended and ever expanding as he learned of other places through the stories he heard on board ships and from the itinerant people he met along the way. There are hints of this in the Acts story, such as the dream of the man from Macedonia pleading with Paul to come there and help. Dreams, visions, the spirit, all are given credit for extending and modifying Paul’ already ambitious travel plans. One can be sure, as dreams tend to follow suggestions and desires, that Paul was completely willing to cooperate with his heavenly visitors and comply with their instructions to go farther. Why did he never dream of, or get special instructions to stay at home? 


Roland Allen and others since have attempted with a great deal of insight, to summarize “Paul’s missionary methods.”
 Paul’s strategy, Allen and others have concluded, was to select key urban centers, administrative centers with flourishing seaports and/or on major transportation routes, and there establish a church. The gospel then would expand outward naturally from this center into the surrounding cities and territory. This is a logical and useful way of making sense of Paul’s itineraries. But there is other evidence that does not quite fit this overall strategy. Paul goes alone and explores the legendary city of Athens, preaches only briefly, then continues on to Corinth, another city, famously attractive to the ancient travelers, with its wealth, license, pleasure and success. Does it not make sense to consider the possibility that Paul was visiting these centers of pagan culture in order to understand their good and evil, their attraction, their promises, their power and glory in light of his vision of Jesus on the road to Damascus?  This understanding is consistent with Paul’s desire to go to Rome, a place where the church already existed, and to Spain where Christians already lived. 

But did Paul understand himself as an explorer? Didn’t he talk about his motivations for travel in the Roman Empire only in terms of preaching the gospel and visiting Christian communities in distant places? 

The exploratory nature of Paul’s mission
Paul’s mission voyages were filled with risk and change that are typical of voyages of exploration. Explorers not only take physical and emotional risks as they push into unfamiliar, unpredictable, and sometimes dangerous territory, they risk changing dramatically their perceptions of others and themselves. For Paul the most dramatic change in his life was his understanding of Jesus. It is no accident that this occurred on a journey, on another occasion when Saul was pushing out beyond the limits of legitimacy.  

Subsequent change occurred more gradually. As Paul traveled, surrounded by pagans on whom he relied during the storms, the shipwrecks, the challenges of the sea, his attitude toward them softened and he began to appreciate their skills, their gifts, their qualities of openness, and their friendship. This is the risk of explorers who are vulnerable and dependent on the very people they may have once mistrusted and feared, or regarded as dangerous and evil.  

The risk of misunderstanding when the explorer returns back home is predictable. It is the prolonged and sustained dependency on the "strangers," the recognition that those who have not experienced the goodness of their enemies will not understand those who have, that is perhaps the most painful. How can he get the landlocked Jews of Jerusalem to accept the people whom he has come to know and appreciate, even admire and respect? 

Explorers face the risk of abandonment or worse from those who join the expedition. On the first recorded mission voyage in Acts, (Acts 13) John Mark starts out with Saul and Barnabas, traveling by sea for the first time in his life from Antioch to Salamis, Cyprus. It is likely that John Mark experiences a kind of cultural-shock on the overnight voyage on a pagan vessel. Perhaps the power and glory of Rome on display in Salamis was not unlike that of Antioch, but as Paul, Barnabas and John Mark make their way overland, John Mark is likely observing a change in Paul’s attitudes toward gentiles and Jews. By the time they get to Paphos, traveling away from Antioch, Saul even starts using Paul, his Roman name, exclusively. A high Roman official, Sergius Paulus, becomes a believer. In Paphos, Cyprus, in the very heart of the island’s renowned Aphrodite worship, John Mark observes the eager male pilgrims flocking to visit the sites connected to the beautiful goddess of love. Then he takes what will be for him the final leg of the voyage, from Cyprus to Perge. This is another overnight voyage on a pagan ship, farther from home physically and spiritually than John Mark has ever been. Paul is getting too close, much too close, to the pagans. 

By the time the small band of sailors dock in Perge, yet another exhibit of Rome’s power and glory, John Mark is probably experiencing not only a cultural shock, but a theological shock as well. He is not suffering from sea sickness or any other kind of affliction, or he would not return immediately the same way he came. He cannot go farther. Openness to the strange and threatening world is not easy to accept in your leader unless one shares the same trait. John Mark, it seems, did not. He could no longer completely trust Paul and Barnabas, although he likely finds some sympathy in the later. He could no longer talk to Paul without an argument. As for Paul, he would neither be deterred from his own plans, nor seemed to worry about John Mark returning alone.  

Loneliness is part of the life of an explorer. While Paul certainly made friends (and enemies) wherever he went, and while he usually traveled and labored with very close men and women companions, this kind of exploration is a lonely journey at times. It is debated whether Paul was married. While it would have conceivably been possible for Paul to have been married and sustained the lifestyle of exploration, it makes little difference in his experience of loneliness. Whether or not he had a wife, it is clear that he did not see much of her. Paul's friendships and close working relationships with a variety of others were durable, but never continuous. Paul’s letters and the dramatic farewell scenes from recorded in Acts give clues to the pain of separation and loneliness Paul endured.

Paul experienced and described the physical hardships of first century travel. Paul walked many hundreds of miles through rugged, sun-scorched terrain.
 He experienced dangers from both natural and human sources. Acts and portions of the Epistles contain an amazing catalogue of detailed hardship stories, forming some of the most reliable descriptions of sea travel conditions extant in first century historical documents. 

Paul is not only aware of this, he writes, as explorers do, about the hardships he endures. In his letter to the people in Corinth, who themselves are very familiar with the hazards of life and travel from both natural and human sources, Paul writes, “To this very hour we go hungry and thirsty, we are in rags, we are brutally treated, we are homeless” (1 Cor 4:11). 

In case the Corinthians need reminding, in his second letter Paul catalogues the list in a new way. 

   I have worked much harder, been in prison more frequently, been flogged more severely, and been exposed to death again and again. Five times I received from the Jews the forty lashes minus one. Three times I was beaten with rods, once I was stoned, three times I was shipwrecked, I spent a night and a day in the open sea, I have been constantly on the move. I have been in danger from rivers, in danger from bandits, in danger from my own countrymen, in danger from Gentiles; in danger in the city, in danger in the country, in danger at sea; and in danger from false brothers. I have labored and toiled and have often gone without sleep; I have known hunger and thirst and have often gone without food; I have been cold and naked. Besides everything else, I face daily the pressure of my concern for all the churches (2 Cor 11:23-29).

This indicates both the conditions of sea travel, and the amount of travel Paul undertook. Few people besides sailors had this much experience of sea travel in the first century. The credentials of explorers are established in their tales of hardships they have endured. Paul was no exception.

The “boasting” that Paul does of these travel hardships on land and sea, are the kind of thing that explorers and adventurers do. What is avoided by most people, is cited by Paul (and other explorers) as a badge of honor, something which they can use to impress others, especially when others have credentials of high social standing. Jesus actually does the same thing when he says that “foxes have holes and the birds of the air have nests, but the Son of Man has no place to lay his head” (Luke 9:58).  His followers also gloried in the crucifixion, the suffering, the bleeding, of Jesus. What is shame for most Roman citizens, is glory for Jesus’ followers. This is the credentials of the outsider, the marginalized, the innovator, the entrepreneur, the adventurer. Christianity was founded by such people and became such a movement. But that was before it “succeeded.” 
The missional nature of Paul’s exploration

Paul exploratory travels in the Roman Empire continuously expanded his biblical awareness of the nature of empire that was modified by view of the kingdom of God following his encounter with Jesus on the Damascus road. Paul was a thinker, continually analyzing what he was experiencing and witnessing in light of his view of Jesus and the good news of the gospel. His time among people, his conversations and keen observations, his depth of passion as he contemplated the meaning of the world he was moving in, is indication that he was a great explorer. He had time to think. On the ship voyages, those long passages with little wind, gives one time to ponder and reflect. Each port is another demonstration of the successes of the political/religious system of the empire. Prominent features of the shoreline, of which Paul is rarely out of sight when sailing, are relentless reminders of the efficacy and extent of the pagan system of religion. The tales of the pilgrims, complete with graphic detail of the pleasures of Aphrodite and Dionysus, are constantly heard in the conversations of pagan sailors, soldiers, and travelers in seaports and ship decks. 

Then the wind picks up or the mob threatens and Paul experiences the protection of these pagans, the sailors, and the soldiers and fellow travelers. Once again he recognizes that pagans too are created in the image of God and may be far closer to Jesus and his kingdom than he himself once was. Sometimes Paul experiences the disdain from these same people, their ridicule, their power to punish and imprison. Other times he receives their generosity and affirmation. Paul becomes an expert of pagan culture and thought on those long voyages. He understands experientially the good and evil of the pagan world. The growing perception of the power and glory of the Roman Empire is informed by corresponding expansion of the vision and anticipation of the power and glory of the kingdom of God.  Paul’s experience with the authority of Rome is evaluated and challenged by Paul’s growing understanding of authority of Jesus. Paul’s exploration has features of military reconnaissance, for Paul is exploring, not only the strengths, but the weaknesses and vulnerability of the mighty empire in light of his vision of Jesus and the coming kingdom.


The most important feature of Paul’s exploration is its theological and mission orientation. Paul seems to be increasingly interested in and impressed by the diversity and potential of the human family. While Greek was the lingua franca of the empire, and Latin was the language of the official political language, (and Paul likely spoke both) a variety of languages and dialects were spoken throughout the empire. There was a vast array of religious and mythical identities as well. The Roman Empire was amazingly diverse and pluralistic in every sense. While Paul would have been acquainted with this pluralism, he had not developed cultural and theological insights into this diversity until he experienced the empire and its peoples as a Christian for extended periods of time. 
Paul, who once was completely committed to recovering fidelity to the Law and longing for the restoration of the kingdom of Israel, was surrounded by the reality of the most powerful empire that the world had every known. In Paul’s mission-oriented exploration of the Roman Empire he must have become increasingly aware that even the high point of the Israelite kingdom under David and Solomon was relatively insignificant in comparison to the power and glory of the Roman Empire. The futility of resistance and revolution must have been increasingly clear as he explored. Paul’s conviction of the triumph of Jesus over all previous and current empires of death and enslavement continued to grow.

It is the discovery of the Roman Empire and the growing appreciation of the universal applicability and appropriateness of the gospel within the Roman Empire that motivated and inspired Paul to move on to new places and challenges within the empire rather than to remain too long in one place building the church. He was not content to repeat the introduction of the gospel in familiar contexts only, but he wanted to try increasingly difficult contexts and communities. He wanted to explore the context and experiment making the gospel message relevant and effective. 

Paul, explorer with a mission


Paul’s exploration could be characterized as a sustained, missional exploration of the Roman Empire. It is sustained in that he can continue indefinitely financing the journey himself through work. The exploration is missional in that Paul is motivated by an agenda to connect the good news of the kingdom to the triumphs and failures of Rome experienced by the people of the empire. In his travels Paul comes to conclusions about the strengths and the weaknesses of the system of good and evil based on the vision of the reality of the living Jesus. It is missional in that it provides others with the insight to expose the inadequacies, flaws and deception of the pagan promises, and to connect the vision of Jesus and the good news of the gospel to the achievements and visions and desire for goodness within the system. It is missional exploration for it recognizes the nature of the power and the glory of the pagan world and allows the possibility of learning from, appreciating, and standing in solidarity with pagans. 


Paul’s mission was exploratory, for his own vision of the kingdom of God would be refined in the exploration. Paul's exploration was missional because his own commitments and presuppositions would be continuously and vigorously challenged, but he would not succumb to the temptation of power and glory of the world. His experience of the reality of the living Jesus, full of power and glory, would be shaped as he experienced the present reality of the power and the glory of Rome. His understanding of the potential extent of the kingdom of God would be enlarged as he came to understand the actual extent of the Roman Empire and how it forged a kind of unity among diverse peoples.

Paul was an explorer with an agenda of change. He traveled the empire with the life-changing, life-giving message of Jesus and the kingdom of God. Is this kind of exploration not at the heart of the story of God’s people in the world, blessing others and being blessed in the process with life in all its fullness? Is not this kind of exploration at the center of the faithful representation of the good news of the kingdom of God in the pagan world empire of Western globalization? If we look at Paul this way, we have model for Christians in globalization that calls for innovation, entrepreneurial restlessness, exploration, flexibility, and relentless expansion. 

However, Paul was more than an explorer with a vision and an agenda. He was entrepreneur of the power of the gospel and the glory of the risen Lord within the context of the power and the glory of the Roman Empire he was exploring. It is this entrepreneurial feature of Paul’s exploration that offers twenty-first century Christians a model for the future in globalization.

� The Greek openness to the world, others, and new ideas is one of the main points of Thomas Cahill's popular history of Greece, Sailing the Wine Dark Sea: why the Greeks matter. (New York: Doubleday, 2003.





� Rodney Stark, Cities of God: The Real Story of How Christianity Became an Urban Movement and Conquered Rome. New York: HarperSanFrancisco, 2006. Stark correlates a number of variables. Of cities having a Christian church by A.D. 100 64% were port cities compared to 24% inland cities. See pages 225-240.





� See Lionel Casson, Travel in the Ancient World, (Baltimore: The Johns Hopkins University Press, 1994). Pages 59 – 64 detail some of the ancient explorations chronicled by Herodotus and the exploits of Hanno of Carthage sailing beyond the Pillars of Hercules, the Straights of Gibraltar, down the cost of Africa around 500 B.C.





� Casson. “The Mediterranean world of the first two centuries A.D. . . was bigger than it had ever been before. So was the volume of movement. The roads and sea ways were now thronged with traders in larger numbers than the Greek world had ever known, with armies, bureaucrats, couriers of the government post, and just plain tourists, from the few who traveled far and wide to see the great sights to the thousands that left for nearby beaches and hills to escape the heat of the cities.” 127.  See also Tony Perrottet’s Pagan Holiday (New York: Random House Trade Paperback Edition, 2003), 3-7.





� Jeffers, The Greco-Roman World, 202.





� The rugged range of the Taurus Mountains, with the distinct pass of the Cilician Gates, is visible from Tarsus. These gates, like the seaport to the Mediterranean on the Cydnus River, would have fueled the imagination of a curious, energetic and clever boy like Saul. What is the world like beyond the Gates, beyond the horizon? Saul grew up observing the exotic parade of cultures, languages, and religions passing through Tarsus. 


 


� William M. Ramsay, St. Paul the Traveler and Roman Citizen (From 15th edition published by Hodder and Stoughton, London, 1925.  First edition 1896).  Mark Wilson, ed.  Grand Rapids, Mich: Kregel Publications, 2001, 45.





� Ramsey, 36-37.





� Ibid. 294.





� Roland Allen, Missionary Methods, St. Paul’s or Ours? A Study of the Church in the Four Provinces. Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Company, 1962.





� You can actually hike parts of Paul's first route to get a feel for the stamina and perseverance of Paul beginning with that first journey. A new trail called the "St. Paul Trail" linking Perge with Antioch, has been recently developed. Kate Clow, the developer of the trail and author of the book St. Paul Trail: Turkey's Second Long Distance Walking Route (Buxton, Derbyshire, England: Upcountry Ltd., 2004). In this trail guidebook, the author estimates that it takes about five weeks to complete the route between Perge and Antioch. 11. That is only a small part of the overland travel Paul did on his first journey! 





Chapter 5  Paul, Entrepreneur of The Kingdom in The Empire








